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The ARMINIAN PRINCIPLES 
of a late Writer refuted ; 


In a LETTER to a FRIEND. 


. WorTny Sin, 


Y Opinion of your ſolid and accurate 
Judgment in divine Things, and of 
your Candour and generous Diſpo- 
ſition towards thoſe who differ from 
you, in Articles not- affecting the Fundamentals 
of Chriſtian Doctrine, as well as of your firm 
Attachment to the Truths of the Grace of God; 
determines me to give you an Agcgunt of the 
Riſe. of the Controverſy, relating to evangelical 
Repentance, and ſpecial Faith, being, the imme- 
diate Duties of unregenerate Men ; an Account of 
my own Apprehenſions with relation thereto, 
and my Thoughts of the Performance, intitled, 
The modern Queſtion, concerning Repentance and 
Faith, examined with Candour. I hope, Sir, 
this Liberty, I take with you, will not be thought 
too bold or indecent, and as I defire to ſubmit 


the whole to your Examination, which I am aſ- 


ſur'd will be fair and impartial, - the Reſult of 
| B your 
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& ARMINIAN Principles of 
your Thoughts, will be received with all that 
Regard, which your great Abilities, ſingular 


Modeſty, Chriſtian. Charity, and pious Zeal for 
the Truths of Chriſt, may juſtly challenge, from 


one fully ſenſible of theſe your rare and uncom- 


mon Qualifications, 
The Riſe of the Controverſy was this. A 


Lecture had been carried on for ſome Years, with 
great Succeſs, in a Village called Brigſtock, in 


Northamptonſhire, Many young Perſons we. 


converted, among whom were ſeveral Relations 
of mine; upon hearing of which, I determined, 
that when I went into that Part of the Country, 
I would pay them a Viſit, and accordingly 1 did. 
When I was with them, and the reſt of the good 
People there, at that Time, I thought them ſome 
of the moſt happy Perſons, I have ever had the 
Pleaſure of converſing with, in this Day of Luke- 
warmneſs and Diviſion among Profeſſors. The 
Converſion of theſe young People, was a happy 
Means of Revival to the elder Chriſtians there 
reſiding. With Zeal and Fervour they attended 
the public Worſhip of God, on Lord's Days, 
tho* the Places where they had Opportunity of 
ſo doing, were five Miles diſtant from them, and 
but a few of them enjoyed the Convenience of ri- 
ding: Upon their Return Home in the Evening, 
after a little Refreſhment, they met together in 
private; and Exerciſes of Prayer and Chriſtian 
Conference, were carried on with perfect Unani- 
mity, ſpiritual Affection and mutual Edification. 
Beſides which, they had three or four of the like 
Evening-Meetings i in a Week; but what is juſtly. 
to be obſerved to their Honour, is, they dili- 
gently attended their Buſineſs, and the Manage- 
ment of the Affairs of Life: So well was their 
pious =_ tempered with Prudence, and honeſt 
Induſtry, 
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a late Writer refuted. 


Induſtry.—— Would to God, That that Har- 
mony, ſincere Love, and holy Zeal, had flou- 
riſhed among them to this Day. But, alas, oh 
unhappy Change ! Now there are Divifions, Con- 
tentions and Animoſities fomented, among that 
| once very happy Number of Chriſtians. The 
Occaſion of which, in ſhort, was this : Some of 
the worthy Perſons concerned in carrying on the 
ſaid Lecture, had different Apprehenſions about 
the Manner of addreſſing Sinners, with Relation 
to evangelical Repentance, and ſpecial Faith in 
Chriſt : I ſay about the Manner of it, for with 
Reſpect to the Neceſſity, Nature, Object, Au- 
thor, and the genuine Effects of Faith, as far as 
I am able to learn, they were fully agreed. Some 
of the Lecturers were of Opinion, that ſpecial 
Faith is the immediate Duty of unregenerate Per- 
ſons, who hear the Goſpel. Others of them, 
apprehended, that unregenerate Perſons are not 
bound to exerciſe this —_ Faith in Chrift, 
But were fully convinced of, and conſtantly aſſerted 
and inculcated, the Neceſſity of Faith in Chriſt, 
and were not wanting in the Explanation of its 
Nature, and proper Fruits. Fhis Matter, was 
at length controverted by the Pen, between two 
of the Lecturers, not without too much Heat on 
one Side, and a great many very ill and dange- 
rous Conſequences, were affirmed to follow the 
latter Opinion. This cauſed a Diſſenſion among 
thoſe ſerious Chriſtians, ſome taking one Side gf 
the Queſtion, and ſoine the other. At length, 
the Oppoſition roſe to ſuch a Height, in thoſe 
who took the Affirmative Side in this Debate, 
that they formed a Reſolution to ſet up another 
Lecture, in which Antinominian Principles were 
to be expoſed, and this Opinion particularly. 


This Deſign was put into Execution 3 another 
EY | B 2 Lecture 
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Lecture was opened by Dr. Doddridge, who is 
well known for his remarkable Candour of 
Temper, and Catholic Sentiments : Which was 
therefore, thought very ſtrange by many, who had 
not, as yet obſerved, that but a ſmall Miſtake, in 


_ thoſe Perſons who ſteadfaſtly adhere to Principles, 


which have heretofore been eſteemed: the Doc- 


. trines, of free Grace, in Oppoſition to Arminia- 


niſm, raiſes the keen Reſentment of Perſons, of 
great Reputation for cheir extenſive Charity and 
Catholiciſm : When large Advances towards ge- 
neral Grace and univerſal Redemption are highly 
applauded, by thoſe very pacific Gentlemen. That 
this Lecture was ſet up in Oppoſition to the for- 
mer, Sir, you cannot doubt, when you are told, 
that it was propoſed that the Gentlemen who car- 
ry it on, ſhould come into the old Lecture, and 
take their proper Turns, with the former Lectu- 
rers, to the End that Peace, Unity and Love 
might be ſtill preſerved, which it was apprehen- 
ded might very well ſubſiſt, notwithſtanding this 
Difference in Judgment, with relation to that 
particular Point: But this amicable and friendly 
Propoſal, was not agreed to by thoſe on the Af- 
firmative Part, A Perſon of your Penetration 
and Impartiality, will ſoon diſcover ; and as rea- 
dily allow, on which Side Chriftian Love and 
Forbearance were attempted to be maintain'd. 
My Apprehenſions, of the Point controverted, 
I ſhall very briefly lay before you, Sir, and 
ſubmit them to your Enquiry and Cenſure. 
T. I apprehend, that whatever was, or would 


have been the Duty of Man, upon the Suppoſition 
of a Revelation, ſuper-added to what he enjoyed 


in his mere Creation-State, is the Duty of Men in 
their fallen State, upon the ſaid Suppoſition. u 


a late Writer refuted. 


II. That Man in his perfect State was bound to 
love, reverence and adore God; and that Men in 
their lapſed State are obliged to theſe Acts, not- 
withſtanding their preſent Want of Ability, in 
Conſequence of the Fall. | 

III. That it was the Duty of Man in his primi- 
tive State, to believe the Truth and Importance 


of every Revelation, he ſhould receive from God; 


and that it is the Duty of Men in their fallen State 
ſo to do. | 4 
IV. But with Reſpect to ſpecial Faith in Chriſt, 
it ſeems to me, that the Powers of Man in his per- 
fect State were not fitted and diſpoſed to that 
Act. My Reaſons for this Thought are theſe: 


1. The Communication of ſuch a Power to 


Man, in his primitive State, would have been in 
vain; for there was no Neceſſity, nor Uſe of be- 
lieving in Chriſt in that State; and I humbly con- 
ceive, that Man was not furniſhed with a Power, 
the Exertion of which was unneceſſary, ſo long 
as he ſnould remain in his perfect State. 

2. Becauſe God could not require Man, while 
in a perfect State, to put forth ſuch an Act, as 
ſpecial Faith in Chriſt is. The Reaſon is evident, 
this Act neceſſarily ſuppoſes a Dependence on 
Chriſt for Salvation, as Creatures loſt and miſe- 
rable in ourſelves ; but till Man was fallen and be- 


come miſerable, he could not exerciſe ſuch a Truſt 
in Chriſt, as a Redeemer. And therefore, if it 
is ſuppoſed that God furniſned Man, in a State of 
Innocence, with a Power of acting this ſpecial 


Faith in a Mediator, it muſt, I think, be allowed 
that he gave Man an Ability, which ſo long as he 
continued to poſſeſs it, he could not require him to 
exert, Whether this is likely, I leave to your 
judicious and impartial Enquiry. 

3. 
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6 The ARMINIAN Principles of 
3. My third Reaſon is, ſpecial Faith in-Chriſt, 
be to the new Creation, of which he as Me- 


diator between God and his People, is the Author; 


and therefore, I apprehend, that a Power of acting 
this ſpecial Faith in him, was not given to Man, 
by, or according to the Law of his firſt Cre- 


4. It ſeems to mea very extraordinary Diſpen- 


| ation, that Man ſhould be furniſhed with a Power 


he could not exerciſe in his perfect State; 
and in his corrupt State be deprived of that Power, 
wherein alone the Exertion and Exerciſe of it can 
be neceſſary or uſeful. | 

The Subſtance of theſe Reaſons, Arminius de- 
livers in his Apology, Article the Nineteenth. 
Maccovias endeavours to anſwer them, but in my 
humble Opinion, his Anſwer is not ſufficient. 


His Anſwer, Sir, is, that there was in Man, in 


his innocent State, Juſtice as to the Nature of it, 
which we now call puniſhing, and yet he could 
not puniſh others in a State of Integrity; and there 


was that in Man which we call Mercy, as to the 
Nature of it, and yet he could not exerciſe Mercy, 


becauſe there is no Place for Mercy, except in a 
State of Miſery (a). This Anſwer, Sir, is by no 


Means ſatisfactory to me, becauſe Man might 
have exerciſed both Juſtice Puniſhing, and Mer- 


CY, 


(a) Ecce enim erat in Homine primævo Juſtitia quoad 
Naturam, quæ jam vocatur puniens, fuit enim in ipſo per- 


fea Juſtitia, & tamen inepte, quis inferret ex hoc hanc 


Concluſionem, ergo potuit Homo punire alios in Statu In- 
tegritatis. Item in Homine primævo erat perſecta Charitas. 
Ergo, fuit hoc quod Miſericordia vocatur quoad Naturam; 
Non tamen bene quis intulerit hanc Concluſionem ex iſto an- 
tecedente ; ergo Homo potuit Miſeticordiam exercere in Statu 
Integritatis, quia Miſericordiæ Locus non erat niſi in Statu 
Miſeriæ, qui Status diverſus eſt a Statu Integretatis. Loc. 


Comm. Cap. 44. P. 419. 


2 a late Writer refuted. 

dy, while in his innocent State, in Caſe of proper 
Sabre for the Exerciſe of this Juſtice, and this 
Mercy. But the Exerciſe of ſpecial Faith in Chriſt, 
neceſſarily ſuppoſes the Subject of that Act, to 
be himſelf a guilty and miſerable Creature; and 
therefore, the Fall of Man muſt precede this 


Act, but a perfect Creature, may reaſorably 


be ſuppoſed capable of exerciſing punitive Juſ- 
tice towards the Guilty, and of exercifing Mercy 


towards the miſerable, as the holy Angels doubt- 


leſs do towards miſerable and helpleſs Men. 

1 ſhall now, Sir, conſider the Arguments this 
Gentleman advances to prove, that evangelical 
Repentance and ſaving Faith, are the Duties of 
all who hear the Goſpel ; and he begins with the 
Inſtitution of Sacrifices (5). It is readily granted, 
that they were of divine Appointment; vicarious, 
Types of Chriſt, and of that real Atonement he 
has made by his Death for Sin. They alſo directed 
to an Acknowledgment of Sin, and that Men de- 
ſerved Death; and to Chriſt as the Object of 


Truſt and Hope for Remiſſion and all ſpiritual . 


Benefits; but theſe Things afford no Proof, 
that all who offered Sacrifices ſtood obliged to 
exerciſe that Repentance and Faith whereof we 
ſpeak; for if fo, then none but true Penitents 
and Believers had a Right co offer Sacrifices, 
which cannot be thought. 
Chriſt as a ſuffering Saviour was typically repre. 
ſented by thoſe Sacrifices, and it was a Duty in- 
cumbent on all who offered Sacrifice, to believe 
the fulfilment of the divine Promiſes, concerning 
the Appearance, Work and Sufferings of the 
Meſſiah; but 1 apprehend it can never be proved, 
that the Exerciſe of ſpecial Faith in him, was re- 
quired of all, who offered Sacrifices ; or, that the 
Offering 


(5) Modern Queſtion, &c. P. 13, 14. 
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8 The ARMINIAN Principles of 
Offering of Sacrifice obliged any to the Exerciſe 
of this ſpecial Faith, Ir cannot be pleaded that 
this Faith was enjoyned, as a Qualification on thoſe 
who offered Sacrifices ; for then, none but Belie- 
vers might lawfully do it, which we know is not 
true: and therefore, the Inſtitution of Sacrifices, 
can only be conſidered, as a typical and external 
Repreſentation of the Mefiah, and by Conſequences 
could be only a proper Foundation for common, 
and not ſpecial Faith. 

The Proof he brings from the general Exhor- 
tations to Repentance, delivered to the People of 
the Jeus in the Writings of Moſes and the Pro- 
phets, 1s altogether impertinent in my Opinion, 
*Tis to be obſerved, that the Fews were a People 
ſeparated from all "others, they dwelt alone and 
were not reckoned among the Nations, and God 
becarne their God providentially, to confer tem- 
poral Favours upon them, to protect them; he 
entered into a Covenant with them, as a Nation, 
and required on their Part, that they ſhould wor- 
ſhip him only, obſerve his Laws, exerciſe Juſtice, 
ſhew Benevolence and Kindneſs one to another; 
on his Part, he promiſed them a peaceable Poſ- 
ſeſſion of the good Land, Plenty, Victory over 
their Enemies, and their Multiplication in that 
Land, and long Life, on Condition of their Ob- 
ſervance of his Statutes and Judgments, which they 
on their Part promiſed 3; God threatened them 
with Evils of the ſoreſt Nature if they did not, 
viz. the Sword, Famine, noiſome Beaſts and Peſti- 
lence, and with Captivity 3 but at the fame Time 
aſſured them, that if they humbled themſclves un- 
der theſe Judgments, and turn'd to him, he would 

remove thoſe Evils, and reſtore to them Peace, 


Plenty, and Security from their Enemies, and that 
| he 


a late Writer refuted. 9 
he would not totally deſtroy them (c). Agreeable 


to the Plan of this Covenant, the Prophets treat 


with that People, remonſtrate againſt their national 
Crimes, exhort to national Repentance, Humili- 


ation and Reformation, denounce temporal Evils, 


promiſe temporal Bleſſings, in Caſe of Amend- 
ment, as may be abundantly ſeen in their Wri- 
tings(d). But it is not to be proved, that ſpiritual 
and eternal Bleſſings were promiſed in that Cove- 
nant, nor, that evangelical Repentance and ſpecial 
Faith were therein required, it will as ſoon be 


made evident, that when the Land of Canaan, and 
Affluence and Plenty therein are promiſed, that 


Heaven is intended or included in thoſe Promiſes, 

as that, when the People of the Jes are exhor- 
ted to Repentance and turning to the Lord, evan- 
gelical Repentance is d:{igned and implied in thoſe 
Exhortations. That Covenant contained not 
' ſpiritual Bleſſings, neither did it oblige to any ſpi- 
ritual Acts, ſuch as evangelical Repentafice, and 
ſpecial Faith are. It will as ſoon be proved, that 
Earth is Heaven, as that the Repentance required 
and enjoyned by Vertue of that Covenant, was of 


a heavenly Kind. This Writer, Sir, ſometimes 
makes a great Difficulty of admitting the Diſtinc- 

tion of natural and evangelical Repentance, of hiſ- 
torical and ſpecial Faith; but here he is obliged 


to allow of it, tho? he pleads that natural Repen- 


tance and hiſtorical Faith, were not the whole of 


the Duty required and enjoyned by the Law of 
Sacrifices, on the Nation of the Jews; this he 
argues from God being repreſented as their Re- 
deemer in Chriſt, When he is able to prove this 
ſingle Point, I ſhall freely grant his Work is 
done, This contains, if I miſtake not, a tacit 

C Ac- 


e) Levit. xxvi. Deut. iv. Chap. 28 and 29. 
(4) Iſa. i. 19, 20. Ezek. xviii. Amos Ch. 2. 3, 4, 55 0. 
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Acknowledgment, that evangelical Repentance 
and ſpecial Faith, are the Duties only of fuch 
Perſons, to whom God reveals himſelf in his 
Word, as their Redeemer through Chriſt. He 
ſeems to ſuppoſe, that God ſo revealed himſelf to the 
Body of the Jewiſh Nation, than which nothing 
is more falſe in Fact (e); and therefore all his Rea- 
ſoning on this Head is impertinent, groundleſs, 
and inconcluſive, There is not any any thing ad- 
vanced from the old Teſtament, which amounts. 
to the Proof of the Point. 2646 

Let me now obſerve to you, Sir, what he 
brings from the new Teſtament, He begins with 
the Preaching of*Zobn the Baptiſt, who exhorted 
to Repentance, repent ye for the Kingdom of Hea- 
ven is at hand (F). 1. Reperitance was required 
of the Fews, as a Nation, for all the Blood of 
the Prophets which had been ſnhed amongſt them, 
and for that Oppoſition they made to the true 
Intereſt and ſpiritual Kingdom of the promiſed 
Meſſiah; the Want of that Repentance proved 
their Deſtruction, which ſoon followed the Intro- 
duction of the New Teſtament State. 2. Evan- 


Sk + 


rant from the. divine Word, to conſider God as 
their Redeemer in Chriſt, which nounregenerate 
Men have any Warrant to do. It is not queſtion'd, 
but he alſo preached Faith in the promiſed Meſſiah, 
but what Proof does this afford, that Faith is the 
Duty of ſuch Perſons, as have not at preſent War- 

| rant 


(e) F. 3 P. 20. | 
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rant to conſider God, as their Redeemer through 
Chriſt? None at all. | © Rt 

. Chriſt in his Min iſtry alſo preached Repentance. 
1. A general and national Repentance. 2. E- 
vangelical, as did alſo his Apoſtles ; but pray, Sir, 
da you think, that there is no preaching of Re- 
pentance evangelical, and ſpecial Faith in Chriſt, 
without allowing that Men unregenerate ſtand 


obliged to exerciſe that Repentance and Faith ? 


To my it ſeems very evident there may. This 
Writer” produces a Multicude of Texts to prove 
the Point he contends for, but in many of them 


Repentance ard Faith are not fo much as men- 
tioned; it will be ſufficient to refer you to thoſe 


Scriptures in the Margin (g). In others, where 


Repentance and Faith are exhorted to, it evidentliy 
appears, that the Perſons addreſſed were the happy 
Subjects of a Conviction of their Miſery by Na- 


ture, and therefore not to be conſidered in a State 


of Unregeneracy; to theſe Places I will alſo refer 


you in the Margin (5). He farther obſerves, that 
Men will be condemned for the Want of Faith in 


Chriſt, and brings ſeveral Texts in confirmation 


of this Obſervation ; which are alſo referred to 
in the Margin (i). But becauſe he who believes 
not is condemned now by the Law, under which 
he is, as a Covenant of Works, and not under 
Grace; it follows not, that his Want of Faith is 
the Cauſe of that Condemnation. With Reſpect, 
Sir, to what the Author obſerves of all Men 
being commanded 1 repent, it intends a forſaking 
of Idolatry, and embracing the Worſhip. of the 

C 2 true 


2) Acts iv. 10, 11, 12. Chap. v. 42. Chap. xiii. 46, 
47. Chap. xviii 5, 6. Chap. xx. Ver. 26, 27. Chap. xxvii. 
. 

A ii. 37. Chap. xiii. 26... -. _ 
( John ii.. 18, 19, 36. 2. Thell. i. 7, 8. Heb. x. 28. 29. 
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true God alone (k). The Diſtinction of natural 
and evangelical Repentance, of common and 
ſpecial Faith, which he before allowed, he now 
denies, and demands Proof that Fobn the Baptiſt 
uſes the Diſtinction, when he preached Repen- 
tance; I think, Sir, I may demand of him to- 
prove that this Diſtinction, cannot take Place in 

is Diſcourſes, ſince it is evidently found in Scrip- 

ture; and if he is not able to give Proof that his- 
Scope and Deſign, will not admit of this Niſtin- | 
ction, however poſitive he may be, of being in the 

Right, at leaſt, it is poſſible he may be in the wrong. 

I beg leave to obſerve to you, Sir, that our Sa- 

viour manifeſtly ſpeaks of Repentance, when evan- 

gelical Repentance is not intended. The Place L 

now refer to is Mat. xi. 21. they would have repen- 

ted longiago in Sackcloth and Aſhes, Upon no Scheme 

can Repentance here mean evangelical z it cannot 

upon the Calviniſtica I Scheme is certain, this is ſo 

evident that nothing is required to evince it. Nor 

can it intend ſuch Repentance upon the Arminian 
and Baxterian Schemes, for if God foreſaw that 

they would have repented, in Caſe ſuch Works 

had been done among them, he would have 
1 wrought thoſe Works in their View to bring them 

1 to Repentance; upon the Foreſight of which, he 
| decreed the Happineſs of Men, according to theſe 
1 Schemes, and therefore this Writer, who is no 

1 Calviniſt, but a Baxterian, I ſhould think muſt 

it grant that evangelical Repentance, is not there in- 


| 

M tended ; for *tis ſtrange to ſuppoſe God to decree 

1 the Happineſs of Men, upon Condition of Re- 

Fl pentance and Faith, and yet determine to with- 

14 hold thoſe Means from them, which he foreſees 

| 1 would bring them to Repentance and Faith. 1 
| 


V Ads xvii. 30, 31. Note, this Point I have more 
fully conſidered, in my Anſwer to Ruin and Recovery. 


a late Mriter refuted. 13 
The Author, Sir, makes the Calviniſt object 
to him, that ſpecial Faith cannot be the Duty of 
all; becauſe it is ſaid, that ſome believed not, be- 
cauſe they were not of Chriſt's Sbeep; the Mean- 
ing muſt be this: That as thoſe who believed were 
of Chriſt's Sheep, ſo they believed becauſe they 
were ſo; i. e. they believed becauſe they were cho- 
ſen to Faith and Salvation. And if others be- 


lieved not, becauſe they were not of Cbriſt's Sheep, 


they believed not, becauſe they were not choſen to 
Faith. And then ſaving Faith could not be their 
Duty, but muſt belong to the Sheep of Chriſt 
alone (I). I confeſs I do not ſee the Force of 
this Objection, for Men not being choſen to 
Faith, is no ſolid Objection, as J apprehend, to 
that being their Duty. The Author was. in the 
right, not to ſtart a Difficulty which he could 


not remove; it is no Point of Prudence, to frame 


an Objection to one's Opinion, which will not 
admit of a full Anſwer. But, perhaps, Sir, this 
was done with a Deſign to introduce Arminianiſm, 
rather than confirm the Opinion of ſpecial Faith 
being the Duty of unregenerate Men: For, ſays 
he in Anſwer, you cannot but know it has been 
very much doubted, whether theſe Words bave any 
immediate Reference to the Decree of Election. 
When theſe that believed arecalledtheSheepof Chriſt, 
this may be as they were of a more teachable Diſpoſe- 
tion than the others. So ſay the Socinians and Armi- 


nians, whom Dr. Doddridge, in his Family-Ex- 


poſitor has followed (n) . This Gentleman inſiſts 


much 


(!) Page 26. 

(n) Cauſam adfert tantæ illorum Contumaciz : Quaſi di- 
cat, quia non eſtis Homines probi, & veri, ac recti amantes, 
& lic minime idonei ut fiatis Oves meæ. Slichting in Loc. 

But you do not believe, becauſe you are not Per/ons of 
Such Simplicity and Sincerity, as I have deſcribed under the 
Character of my Sheep. Family Expoſitor Vol. 2. p. 218. 
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much upon the obvious and literal Senſe of Scrip- 
ture, when it makes for his own Opinion; but 
here, Sir, you ſee, he can allow that the Diſpo- 
ſition of Perſons, is put for the Perſons them- 
ſelves, and ſuch a Diſpoſition as is not natural, but 
given to and created in them, when the Scope 
of the Place requires not this improper Senſe; 
but only his anti- evangelical Sentiments. Chriſt's 
People are not called Sheep, becauſe of a natural 
Diſpoſition in them to Goodneſs, for that they 
have not, and if this Character is expreſſive of 
their natural Temper, it is a wandering one: Al 
we like Sheep have gone aſtray; we have turned 
every one to bis own Way. Ti evident, that the 
Words are expreſſive of this, that theſe Perſons 
believed not, becauſe they were not of the Num- 
ber of ſuch, who were made the Care and Charge 
of Chriſt, And i in Conſcquence of that, hear his 
Voice, follow him, to whom he gives eternal 
Life, do not periſh, and whom none can pluck 
out of Chriſt's Hand, nor out of the Father's Hand. 
This is clear from the very Scope of the Place, 
However, ſays he, your Concluſion from theſe 
Words, is directly contrary to the Intention of 
them. For, when the Jews demand an open and 
direct Declaration from Feſus, whether he was the 
Chriſt, v. 23. he blames their Unbelief in theſe 
Words, v. 24.41 told you, and ye believed not: 
The Works that I do in my Father's Name bear 
Wineſs of me. And pray let it be obſerved, that 
it is one and the ſame Object of Faith, viz, 
Chriſt Feſus in his Charafter of the promiſed Me /- 
nb, which is here ſpoken f; which one Sort are 
Hamed for not believing in, and which the Sheep 
of Chriſt did believe in. And therefore the Duty 
muſt be one and the ſame to both. I anſwer, the 


Jeus Queſjion is, whether Chriſt was the 3 


a late Writer refuted. - © 15 
he obſerves he had told them that he was, and 
that his Works teſtiſied it, and ye believed not, 
i. e. ye did not think it true that I am the Meſ- 
fiah, which they might have done without ſpecial 
Faith. Special Faith includes common, but 
common Faith includes not ſpecial. And then 
he aſſerts, that they believed not, becauſe they 
were not of his Sheep, in which Words ſpecial 
Faith is intended, or more than common Faith, 


as appears by what follows; but in the preceding. 


Faith is put for common Faith, or a bare Perſua- 
ſion of his being the Meſſiah, fo that this is no 
Proof, that it was the Duty of theſe Fews to ex- 
erciſe ſpecial Faith. Not content with this Ar- 
minian Obſervation, he proceeds farther ' and 
ſays, others that believed not, were left to their 
own Prejudices and Perverſeneſs, for oppoſing and 
reſiſting the Light, and the Means of Convic- 
tion (n). And this 1s what Enmity will eternally 
do, which the Heart of Man is, againſt God and 
all ſpiritual good. | 
He very artfully pretends, that he differs not 
From the Calviniſts, except in ſome leſſer Circum- 
ſtances, concerning the Nature of the divine De- 
crees in Election and Reprobation, the Condition 
of Man by the Fall, his ſtanding under the Cove- 
nant of Works, the abſolute Freedom of the divine 
Agency and Operations in ſaving Souls (o). This, 
Sir, is an Obſervation abſolutely falſe in Fact, as 
his own Reaſoning will fully convince you, who 
are not to be impoſed on by any artful Pretences, 
to maintain the Doctrines of Grace, when the 
Salvation of Men is made to reſt on the Determi- 
nation of the human Will, not brought to this 
Determination by the Gracz of God alone, but 
only excited and ſtirr'd up by divine Influence. 
ED Del? This, 
) Page 27. (e) Page 29. or 
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This, Sir, you know to be the very Soul of the 
Arminian Cauſe, you are ſenſible, that the Armi- 
nians deny not the Aids and Influences of divine 
Grace, but allow of ſuch Influences, and urge that 
the Will of Men is left to chuſe Good or Evil, 
without the Infuſion of ſpiritual Principles, to ef. 
fectually determine them in the Choice they make. 
Some weaker Chriſtians may poſſibly be led into 
a Miſtake, by this Author's Pretences of believ- 
ing and maintaining the Doctrines of Grace, but 
Perſons of your Penetration and Acquaintance 
with the Arminian Controverſy, will eaſily diſ- 
cover the Abſurdity of all theſe Pretences. Had 
not this Writer attempted to build up Arminia- 
niſm, upon the Foundation of the Opinion of 
evangelical Repentance and ſpecial Faith, being 
the Duties of uuregenerate Men, I had not given 
you and the World this Trouble, for tho' I appre- 
hend that Opinion is not to be ſupported by Scrip- 
ture, and the Analogy of Faith, it ſeems not to 
me to be of ſuch Conſequence, but that Perſons 
differing in this Point, may fully agree about the 
Doctrines of the Grace of God, tho' thoſe who 
are for the Affirmative may find it ſomewhat 
difficult to defend the Juſtice-of God, in damping 
Men eternally, for not doing, what Man in no 
State, was furniſhed with a Power to do. 
He tries various Methods to prove the Point. 
1. By obſerving, hat ihe Law, i. e. the moral Law, 
muſt command Repentance, or at leaſt include it, 
in Caſe of Sin, becauſe Men cannot return to Duty 
without a Senſe of and Sorrow for Sin (p). This 
ſeems ſelf evident, But it will not prove the 
Truth of the Thing contended for. Heathens, 
who never heard a Word of Chriſt and Salvation 


by him, ſtand obliged to Repentance tor Sin, and 
Reformation 


te) Page 32. 
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Reformation in Life. Farther he obſerves, that 
God in the Renewal aud Republication of his 
Law, under the old as well as new Diſpenſation, 
has commanded Men to repent and believe (q). 
True, but then, in order to prove, that Men un- 
regenerate ſtand obliged to exerciſe evangelical 
Repentance and ſpecial Faith, it muſt be made 


evident, that ſuch Repentance and ſuch Faith, are 


intended in thoſe Precepts, which as I think is 
not yet done. 0 : 

He cannot, Sir, reſt in this Account of the 
Matter, not becauſe (as I ſuſpect) it fails of proving 
the Thing he pleads for ; but becauſe this State 
of the Caſe would prove an unſurmountable Dif- 
ficulty, to what he has greatly at Heart to intro- 
duce, viz Arminianiſin, and would force upon 
us, under the Notion of pleading the Cauſe of 
Repentance and Faith, againſt all ſuch Antinomi- 
nians as you, and I, Sir, are accounted. And there- 
fore he aſſerts, that the Law demanded perfect 
Obedience, nothing leſs. (very true ſo far). He adds 
And therefore, neither in expreſs Terms, nor by 
any ſecret Implication could it command Repen- 
tance, To ſuppoſe this, would directly centradict 
* the Perfection of the Law, and effefinally enervate 
the Obligation and Deſgn of it (r). This is 
ſtrange indeed] What if a Creature offends againſt 
God, hath the I.aw no Power ſtill to command 
him to practice his Duty? And is not natural 
Repentance neceſſarily included in a Return to 
Duty, when the Creature has revolted ? If not, 
then, no Remorſe or Sorrow for Sin, can juſtly 
be expected of thoſe who hear not the Goſpel : 
Nor is Repentance in any Senſe their Duty. . But 
he ſeems to provide an Anſwer for this, in what 
he immediately ſubjoins, which is, As fer 1he 

D Law 
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Law of Reaſon and Equity, reſulting from the 
Nature and Relation of Things between God and 
Man in his fallen State, this is no Law of Inno- 
cen:y or Covenant of Worts; bas no pofitive Seal. 
or Sanction, unleſs you will make a new Law of 
it (5). To which I anſwer, is this a Law? So 
he calls it, and is it not the fame Law with the 
Law of Innocency, or Covenant of Works, but 
diſtinct from it, which he aſſerts it is? Then it is 
another and a new Law. Did not the Law of Inno- 
cency provide for what ſhould or might be 
expected of Man in his fallen State, in a Way of 
Duty, upon the Suppoſition of no Proviſion be- 
ing made for his Salvation? If not, Man upon 
his Sin became free from the Obligation of that 
Law, *till a Diſcovery matle of Salvation by the 
Promiſed Seed; and the Heathen World who 
are abſolute Strangers to Chriſt, are not now un- 
der the Command and Power of the Law, which 
. will not be granted him, Sir, as I think. For, 

what he calls the Law of Reaſon and Equity, is 
that Law which the Apoſtle affirms to be writ. 
ten in their Hearts, and is the Law of Innocency, | 
(in its Remains) or Covenant of Works, Rom. ii. 
x5, according to which they were ſenſible they 
became obnoxious to Death, Chap. i. 32. for their 
dreadful Sins. 

He thinks it a Contradiction to ſay, that Re- 
pentance and Faith cannot be the Duties of Be- 
lievers by the ſame moral Law, how, ſays he, ſhall 
the ſtanding perpetual Obligation of the moral Law 
be made to agree with this? Methinks, this 
makes the Obligation to ariſe from the Geſpel ard 
the Grace of it. For here it ſeems the Law, tb 
the only Rule of Duty, bas no Force without the 


Goſpel; and the Daties of Faith and Repentance 
only 
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only take Place, and become Duties from Goſpel 
Grace, Theſe Things look a little perplexed, as 
if they would not hang together (t). To theſe 
Particulars I anſwer, 1. That natural Repentance is 
4 Duty inferrible from the Law, without the 
Suppoſition of a Revelation of · Goſpel Grace. 2. 
It 1s certain, Thit that Law which obliges Men to 
adore God, as a Being of all poſſible and infinite 
Perfections, lays them under Obligation to 
aſſent to the Tru h of what, at any Time, he 
ſhall pleaſe to reveal. 3. The Goſpel is a Reve- 
lation of divine Truths not diſcovered to Man in 
his State of Innocence, and in that State therefore, 
it cannot be ſuppoſed he was oblig'd to aſſent to 

them. 4. Man ſtood obliged to exerciſe Repen- 
tance for his Sin by the Law, immediately and 
before a Revelation of a Saviour. 5. But before 
God had revealed to him a Saviour, it was rot 
his Duty to believe in him. The Goſpel propoſes 
the Odject of Faith, and the Law obliges to the 
Act of Faith, ſuited to the Nature of the Revela- 
tion of that Object. 6. Men enjoying an exter- 
nal Rebelatiin merely of Chriſt, are bound to be- 
lieve the Truth of his Appearance in the World, 
abd the Truth of thoſe Doctrines relating to him, 
as a ſuffering Redecmer. 7. Such who receive 


an internal Revelation of Chrift, are bound to ex- 


ettife ſpecial Faith, ſuitable to the Nature of this 
ſupernatural Revelation. Thus it appears, that 
theſe Things ate far from being perplexed in 
"themſelves, they only ſeem fo to this Author, 
they hang together very well. The Goſpel preſents 
the Object of Faith, and the Law obliges to the 
Act, upon the Preſentation of the Obj-&, and 
the Nature of that Preſentation, to common 
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Faith if it is only external, to ſpecial, if it be in- 
ternal and ſupernatural. 

He repreſents it as the Opinion of the Calviniſt, 
that Sinners are ſhut up under the Law, and 
makes him explain himſelf as to that Point after 
this Manner. I ſuppoſe the perpetual Obligation 
of the moral Law: not only for Obedience, but 
Sinners lie under the Penalty and Curſe of it, 
The Calviniſt then, Sir, I ſhould think can't 
juſtly be accounted an Antinominian. They have 
only to do with the God of Nature, and him 
as an offended angry God. They are ſhut out from 
the Goſpel of Salvation, till God by the jover ::gn 
Hand of his Grace brings them in. Have noibing 
to do with God, as the God of Mercy and Grace 
in Chriſt, —bave nothing to do for themſelves, nor 
#to be done with them for Salvation. No Day of 
Grace, before God's Day of effeftual Grace. 
no Offers, nor Tenders of Mercy and Salvation, 
before Salvation is brought Home to them by the 
Spirit, And even then, Salvation is not properly 
.OFFERED, but given, ——and not received till 
after it is given (u). To theſe Things I anſwer 
thus : Men in a State of Enmity againſt God, as 
all unregenerate Perſons are, cannot juſtly be 
ſuppoſed, to have proper Ground and Warrant to 
look upon God, as reconciled to them in Chriſt, 
What he makes the Calviniſt ſay of Sinners, be- 
ing ſhut out from the Goſpel, I cannot well un- 
derſtand, nor do I know of any who fo 
fay. If by it is intended, that they are not to 
Hear the Goſpel ; it is as remote from the Judg- 
ment of the Calviniſt, as it is from the Opinion 
of the Arminians, whoſe Cauſe, this Writer, is 
an Advocate for: But if by it is deſigned, that 

unregenerate Perſons have no open Claim to Goſpel 


Bene fita 
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Benefits and Privileges, he will I think never be 
able to diſprove it. Sinners have many Things 
to do, vi. to pray to God, hear his Word, read 
| the Scripture, and meditate upon it; yet not 
| with a View to become the Authors of their Sal- 
| vation, ſurely. But who ſays nothing is to be 
done with them for Salvation. None as I know 
of; Ca/viniſts whoſe Opinion this is ſuppoſed to 
be, think it their Duty to inform Sinners, that 
they ſtand condemned by the Law, for their 
Sins, that Salvation from Wrath and Hell, is 
only in Chriſt, and that unleſs they believe in 
him, and are made conformable to him, they 
will periſh for ever without Remedy, and is this 
doing nothing with a View to the Salvation of 
Sinners? It is not indeed telling them, that the 
Grace of God, is extended to all without Excep- 
tion, that Chriſt died with an Intention to fave 
every individual of Mankind, that God and 
Chriſt have done their Part, and that if they will 
not be wanting to themſelves, but will exert their 
natural Powers, they ſhall have Aids and Aſſiſ- 
tances of divine Grace, ſufficient, if duly impro- 
ved, to enable them to ſecure their eternal Wel- 
fare. Theſe Arminian Tenets, the Author, ma- 
nifeſtly intends to make Way for and introduce, 
to the Diſhonour of the Grace of God, the Sub- 
verſion of Chriſt's Satisfaction by his Death, and 
the Overthrow of the Doctrine of the Efficacy, 
of the gracious Operations of the Spirit upon the 
Souls of Men. What he means by a Day of 
Grace, before God's Day of effectual Grace, he 
ſhould, Sir, have told us, if he means a Seaſon in 
which God willed that Sinners ſhould with his 
Aids convert themſelves, but they would not, 
tis downright Arminianiſm, and it may juſtly be 
enquired, whether when one Seaſon or Day of 
Grace 
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Grace is over, a Day of effectual Grace will 


ſucceed? This he ſeems to ſuggeſt, which I cannot 
underſtand to be either Calviniſm, or Arminia- 


ni ſin, it ſeems to me to ſuit no Scheme at all. 


With Reſpe& to Offers and Tenders of Mer- 
cy and Salvation to Sinners I obſerve : That 
Chriſt and his Salvation are to be propoſed for 
Acce tance, to all who ſee their Need of him, 


that this includes an Offer in it, but is more than 


an Offer, and that he is graciouſly given to them, 
and *tis their Duty to embrace and receive him. 
This Subject I have more largely treated. of, in 
my Anſwer to the Author of Ruin and Recovery. 
No Abſurdity attends the Suppoſition of Chriſt 
being given before received, and being given in 
order to be received. 

This Author, Sir, apprehends, that Sinners 
may be under the Law, and yet under the Diſpen- 
ſation 75 ercy and Reconciliation in Chriſt Feſus 
70% (x).. What he means by the Diſpenſation, 
Se. 1 underſtand, and therefore am una- 
ble to anſwer him, if ks hed fad that Sinnets 
may be under: the Law or Covenant of Works, 
may ſtand, condemned by the Law, and. yet be 
under Grace, 7, e, the Covenant of Grace, — be 
thereby acquitted of their Guilt, freed from Con- 
demnatioh, and Death, and appear to have a 
Right to eternal Life, I ſhould have perſectly 
underſtood him to have advanced moſt manifeſt 


Contraqictions; but as he, uſes ambiguous Words 


and Phraſes,. I am at a Loſs to frame an Idea of 
his Deſign, If by a. Diſpenſation of Mercy and 
Reconciliation, FF, he intends the Seaſon in 
which Grace ercy and Reconciliation are 


publiſhed to Men, - the Senſe is plain and natural 


enough; but this makes nothing for the Arminian 
Principles 
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Principles he artfully endeavours to introduce 
among Chriſtians. | 
He, Sir, repreſents the Calviniſt as ſtarting a 
new Turn of Thought, to prove Repentance 
cannot be of the Law. Tis ſtrange he ſhould f 
make Men ſay, what is contrary to their avowed | 
Principles: Calviniſts are perſuaded, that all 
Duties belong to the Law, and here he repreſents 
it as their Opinion, That the Duties of Repen- 
_ tance and Faith belong not to the Law. But let 
us hear this new Turn of Thought. It is this; | 
all that the Law of Creation commanded, it com- 
manded to the firſs Adam. And if theſe are Du- 
ties of this Tenure, they muſt have been the Du- 
ties of innocent Adam. But it has been proved 
already, that on this Suppoſition the Perfection of 
the Law cannot be maintained, And if they were 
not the Duties of the firſs Adam in this Way, they 
cannot be the Duties of bis fallen Poſterity, becauſe 
the Law is the ſame to both ()). I anſwer, the Law 
did not command all to Adam in his innocent State, 
which became his Duty in a fallen State, by Ver- 
tue of that very ſame Law: It was not his pre- 
ſent Duty to ſhew Compaſſion to Objects of Mi- 
ſery, or to love his Enemies, for he had no Objects 
of Miſery to pity, in his perfect State, or Enemies 
to love, and yet if I miſtake not, Chriſt's Inter- 
pretation of the moral Law in his Sermon upon 
the Mount, proves that our Obligation to pity the 
diſtreſſed, and to love our Enemies ariſes from 
the moral Law, Hence it appears: That that be- 
comes the Duty of Man in bis lapſed State 
by the Law, which it could not command 
of him for Want of Objects ſuitable in his , 
perfect State. And thus, tho* Repentance 
could not be required of innocent Man by the 
Law, 
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Law, becauſe Sin had not. taken Place in him; 
nor could he conſider God as an Object offended; 
yet upon his ſinning and looking on God as an 


Object diſpleaſed, Repentance became his imme 


diate Duty by the Law, i. e. natural Repentance 
or Concern for his Sin, his Obligation to this Re- 
pentance, ariſes not from a Diſcovery of Salva- 
tion, it would have been his Duty, if he had 
been left without any Proviſion of Recovery by 
divine Grace. And is the Duty of all his De- 
ſcendants, yea, I am perſuaded it is the Duty of 
the Devil himſelf to repent, this I think muſt be 
allowed, if Repentance neceſſarily attends forſa- 
king, of Sin, which I imagine none will deny. 
Again, if the Obligation to Sorrow and Concern 
for Sin, ariſes from a Proviſion of Salvation for 
offending Creatures, and the Diſcovery of that 
Proviſion, then, the Devil is under no Obliga- 
tion to Remorſe for his Offence, nor are ſuch of 
Mankind, who know nothing of Salvation by 
Chriſt, dhder any Obligation to repent of their 
Vices, how contrary ſoever to the Light of 
Nature. | 

He makes the Calviniſt argue very unphiloſo- 
phically in what he ſubjoins, repreſenting him as 
ſaying, Men muſt have new Faculties in order to 
evangelical Repentance and ſpecial Faith, But, 
Sir, I am perſuaded that Calviniſts may be as 
good Philoſophers as himſelf, if any thro! Weak- 
neſs or Inadvertency have ſo expreſſed themſclves, 
it is ungenerous and unkind to urge it as the 
Opinion of the Party. They know perhaps, full 
as well as he does, that new Faculties are not 
given or created in Believers, the Mind, the Will 
and Affections, they conſider not as Qualities, but 
Powers of the Soul, and eſſential to it, and that 


know the Suppoſition of giving new Faculties ne- 
ceſſarily 
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ceſſarily implys the Introduction of a new Soul. 
This is ſo mean a thing in him, that he may 
be aſhamed of the mention of it. Calviniſtsknow 
that the reaſoning Powers of Men, are the Tame 
before and after Converſion z before Converſion, 
the Mind is the Subject of. natural Principles 
only, and therefor: is incapable of ſupernatural 
Acts: At, or upon Converſion, it becomes 
the happy Subject of heavenly and} ſupernatural 
Principles, and is able to put forth ſupernatural 
Acts, ſuitable to the heavenly Objects preſented 

to View by the Goſpel, and which Adam 8 
State of Innocence was a Stranger to. 

What the Author proceeds to obſerve, of the 
Law opening and enlarging itſelf, into what we 
call the Law of Reaſon and Equity, immediately 
upon the Fall, is a mere Invention to ſerve a 
Turn; the Law of Reaſon and Equity, what is 
it but the moral Law, or Law of Innocence ? So 
far as known to Men, it is no Law diſtin&, and 
different from it. Is this Law perfect or imper- 
fect? If imperfect, it is I am ſure no Law of 
God, for he cannot be the Author of any imper- 
fect Law: We Calviniſts will have nothing to 
do with it; let Socinians, Arminians and Baxte- 
rians take it to themſelves, who are all diſpoſed 
ta make the Power of fallen Man, with com- 
mon Helps, the Meaſure of his Duty; we are 
of another Mind. If it is a perfect Law, it is 
the moral Law, or Law given to Man in his in- 
nocent State, and is the irrepealable and eternal 
Rule of Righteouſneſs, by which Men will be 
hereafter tried and judg'd. 

The poor Calviniſt is farther repreſented, as 
ſuppoſing Adam in bis perfect State, incapable of 
difcerning and underſtanding Objefts above what 
the Law or Diſpenſation, under which be then 

E. Was, 
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was, preſented to him, This Perſon tells us in 
his Preface, he has taken the Liberty to repreſent 
the Opinions of others, in his own Words; fo 
that, Sir, you are to obſerve, if the Opinions of 
the Calviniſts are not very properly expreſſed, 

the {mpropriety of Expreſſion, is to be imputed 
to this Writer, not to them, But if he would 
not exprels their Sentiments, in their own Words, 
(Reaſons for which I can gueſs at, but will not 
name them) he ſhould have given their true 
Senſe. I know none who have faid, or do ſay, 
that Man in his innocent State, could not under- 


ſtand the Nature of Objects above what the Law 


diſcovers. For, ſas the Angels who are perfect Crea- 
tures, can diſcern and underſtand evangelical 
Truths, fo could Man, I queſtion not, if a Dit- 
covery had been made of them to him in his pri- 
mitive State: And have yielded a firm Aſſent 
to their Truth, as revealed by God his Creator. 
But ſpecial F aith in thoſe heavenly Myſteries, the 
Powers of Man in a State of Innocence, it is ap- 
prehended were not diſpoſed to, and- fitted for, 
by his' Creation Principles, and therefore it is 
concluded, that ſpecial Faith becomes a Duty, 
only upon the Suppoſition of the Infufion of 1u- 


per- Creation-Principles, into the Souls of Men. 


He repeits the Nonſenſe of the Neceſſity of 
new Faculties; for Shame why is this done? 
Catvinifis inſiſt upon the Neceſſity of new and 


ſupernatural Principles, but are far' from urging 
the Neceſſi:y of new reafoning Powers, they are not 


for two Souls in Men; their Opinion is, that 
Believers are the Subjects of two Principles, Sin, 


and Grace; but they have no Notion of two 


Souls in one Man. As I before faid, if any have 


ſo expreſſed themſelves, it was thro? Weakneſs or 
| Inadvertency, and the Candour and Ingenuity of 


the 
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the Author, Sit, appear in this Repteſentation of 
the Calviniſts Opinion in this Point. 

The Author, Sir, argues from à Delay of Pu- | 

| niſbment, and a Communication of temporal Fa- 1 

vours, and enjoying an external Revelation of tht 
divine Will, to a Purpoſe of ſaving Men in gene- 
ral. So his old Friends the Arminians have al- 
ways argued, but very impertinently and incon- 
cluſively. Providential Diſpenſations towards Men 
are no Interpretation of God's Purpoſes about them, 
with Relation to their eternal State, Whether he 
deſigns to puniſh them hereafter for their Sins, or 
to fave. them from endleſs Miſery, thro? his Son. 
Feſus Chriſt, t 

*Tis true natural Duties are not to be performed | 
merely. upon the Foot of natural Religion, as diſ- 
tinguiſhed from revealed, by Men who enjoy Re- 
ulation, but as beightened, and improved, and en- 
ford by that | Revelation, and as required by 
Jeſus "Chriſt, who is conſtituted the Ruler and 
Fudge of all Men. And this is from the mere 
— of God. To which he objects thus, 

to ſuppoſe that God alis thus with Sinners, by | | 
mere Sovereignty: out of Chriſt, and at the ſame | 
Time by the Hands of Chriſt, this is what I cannot , . „ 
Poſſibly underſtand (2). Strange ! no, God will 
do that hereafter by Chriſt towards Men, which | 
he will not do in Chriſt, viz, try, judge and | I 
condemn them to eternal Puniſhment ; it he can [ 
underſtand this latter, I ſhould think without any I 
Difficulty, he may conceive of the former ; for 
the former is in Order to the latter, and leads to 
it, Says he, pleaſe to tell us dirty why the 
Sentence upon tranſgreſſing Sinners, according to 
the broken Law, is not fully executed ; but Sin- 


ners in common are ſpared long? The Apoſtle, 
E 2 it 
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if he will believe him, reſolves this Queſtion z it 
is becauſe God is willing to ſhew his Wrath, and 
make his Power known, endured with much long- 
ſuffering the Veſſels of Wrath fitted to Deſtruction. 
The Anſwer is direct and full, as he requires it 
to be; but I ſuſpect his Approbation of it: 
Tho? the Juſtice-and Equity of the awful! Procee- 
dure, it is far beyond his Power todiſprove. He 
makes the Calvinift give him this Anſwer : It is 
for the Elef*s Sake, He enquires, but how for 
the Eleti's Sake? Are they the Purchaſers and 
Procurers hereof ? Or is it for their Sakes, thr 
the Merits and Purchaſe of Chrift ? If the latter 
is not the meritorious Cauſe hereof, then the Elełt 
are thus far properly Mediators for Sinners, and 
ſomething is done for their Sakes, which is not 
done for Chriſt's Sake, ; | 
Out of Reverence to our Lord, who has told 
rs, that the Days of Diſtreſs brought upon the 
Jewiſh Nation, ſhould be ſhortned for the Elet?s 
Sake, one might have expected a more ſober 
Reply from this Writer. Our Saviour did not 
intend, that the Ele& were Mediators for that 
People : Neither do Calviniſts mean any Thing 
like it, when they ſo expreſs themſelves. Our 
Lord ſuggeſted, That that People ſhould not be- 
come extinct, becauſe Ele& Perſons were to ariſe 
from among their Deſcendants ; and we mean, 
that Mankind are not deſtroyed, becauſe God's 
choſen ones of the human Race, muſt all be born 
or riſe into Exiſtence, and that for this Reaſon, 
Men are permitted to live, and to live under 
ſuch Circumſtances, as will admit of the Exe- 
cution of this gracious Deſign concerning the 
EleR. | | 
I am, Sir, ſurprized at what follows in the 
Author, which is this, he pretends that he agrees 
in 
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in -the Doctrines of God's free Grace with thoſe 


Calviniſts, who think that evangelical Repentance 


and ſpecial Faith are the Duties of untegenerate 
Men, and apprehend that the Obligation to thoſe 
Duties ariſes — the moral Law; whereas there 
is nothing more falſe. They ſuppoſe that God 
has choſen a certain Number of Men to everlaſting 
Life; that for theſe Chriſt died in order to ſave 
them, and for no others, with that view, that 
Grace in order to Life and Happineſs is given to 
the Elect alone. He ſuppoſes, that God condi- 
tionally decreed the Happineſs of all, and that 
the Death of Chriſt is of unlimited Extent, that 
Grace is given to the Non-ele&t in order to Hap- 
pineſs, and that they may obtain Life, through 
a proper Improvement of this common Grace. 
Light and Darkneſs therefore, are not more contra- 
ry, than his Sentiments and thoſe of the Calviniſts, 
in many Reſpects, notwithſtanding this pretended 
Agreement. | 

For this Reaſon, Sir, I flatter myſelf, that thoſe 
of the Calvinifts, who are of the Opinion before 
expreſſed, will not long join Iſſue with him; but 
oppole as heartily, at leaſt, his Arminian Prin- 
ciples, as ſome of them have oppoſed the Opi- 
nion, that Sinners are not bound to exerciſe evan- 
gelical Repentance and ſpecial Faith. May the 
Lord, of his infinite Mercy grant, that his Peo- 
ple may diſcern, into what Tenets this Perſon 
and. ſome others are about to lead them, before 
Arminianiſm takes Root, in Societies, where it 
has long had no Place; but been rejected, as a 
Scheme of Doctrines not calculated to promote 
the Honour of God, the Glory of a Redeemer, 
nor the Comfort of the Saints. When he calls 
the Opinion he oppoſes a novel Scheme, he ſpeaks 
very improperly, for it is not of itſelf a Scheme, 


| 
| 
l 
| 
| 
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it is indeed, in the Opinion of ſome, it is fo in 
my — a; proper Method to more 
„ clearly anſwer che Arminian Cavils and Excep- 
tibns to the Docbrints of the Grace of God, and 
carries rot that Harſhueſs and Severity in it, which 
the other Opinion does, of God's damning Men, for 
not doing, "what Man never had a Power i ay 
State odo—y-—g be, 
The next: dung he . that a 
Day or Scaſon ot Grace is aftdrded:to Men in ge- 
neral, he Produces var ious Sdriptures in favour 
of it; ſomè of which areith berunderſtood of the 
Permiſſion df Mien living a conſiderable Time be- 
tore the Inflictiom of heavy and grievous Judg- 
ments. Others:are Cails to a fevrrential Regard 
to the Goſpel, Antereſt and Kingdom of Civiſt. 
Some are Exhortativns to the Church and Prople 
of God. Others are Calls to external Reformation, 
in, order to cfcaping temporal Evils and civil 
Death. And ſome are Exhortations to an Atten 
dance on the Worſhip and. Word of God. Some 
are not addrefſad to Sinners, nor ſpoken of Men 
in general, but of ſome in particular. It will be 
ſufficient to refer you to them.) in the Margin for 
yoo Peruſfal (ub [3 10 277 
Pbe Calvin: * as undiering chat, 
thy Time allowed. the old World, was not for their 
Repentanre ante Life, but only for the reforming 
from Groſs: Wickelneſs ; and jo to avert und. keep 
off the threatened Deſtruction of the Deluge. And 
the Time granted th the eus, was only lo ward off 
by external Reformation, the fore Calamity which 


eee, _ them in their Deſtruction by the 
Ro- 


Fs Gen. vi. 3. 2 Pet. ii. 5. * xix. 41, 42. Pſal. 
ii. 12. Iſa. Iv. 6. Ezek. xviii. 31, 32. Chap. xxxill. 11. 
Mat. xx 6. Luke. xiii. 24, 25. Chap. xiv. 16, 17, 22,23. 
2 Cor. vi. 2. Heb. iii. 7, 13. 2 Pet. iii. 9. Rev. ii. 21. 


a late Writer refuted. 3 


Romans. To which he replies thus, wwe are un- 
der no Neceſſity of denying this altogether ; But 
may ſafely grant, that what you plead was in Pert 
the Deſign of Providence; but it '{ies upon you 19 
prove, from evident Circumſtances in the Accounts 
given of theſe Things, that what you ſay was the 
© whole of the Deſign (b), Tou, Sir, will I perſuade 
myſelf, account this a new Way of Reaſoning, to 
defire the Proofof a Negative, in order to oblige 
a Diſputant to give up the Affirmative. I appre- 
end it always lies upon him who affirms, to prove 
what he aſſerts, from the Scope and Circumſtances 
of the Place, which he urges in Favour of the 
Opinion he advances from it, and if he is not able 
to do this, he too haſtily draws his Concluſion 
from it. If Texts of Scripture ſpeak of temporal 
or civil Death, to be avoided by a national and 
external Reformation, it would be very improper 
to argue, from that, eternal Death is to be avoided: 
the fame Way; which is the Manner of this Au- 
thor's Reaſoning, This is applying Texts to 
Subjects, of which they do not ſpeak, and there · 
fore cannot be their Meaning and Senſe. 2201 
Again, if the Scriptures ſpeak of an external 
Call to the Duties of natural Repentance and hiſto- 
rica] Faith, to interpret them of evangelical Re- 
pentance and ſpecial Faith, is applying them to a 
Senſe far beyond what they Deſign, and therefore 
it cannot be true, which is alſo what this Perſon 
does. In order to prove, that this cannot be the 
Senſe of thoſe Scriptures, he — one of theſe 
two things is neceſſary to be done. 1. Either to 
prove, that ſuch a Senſe is foreign to ho Scripture 
and is no where exprefſ:d, and therefore cannot be 
the Meaning of the Places alledg'd. 2. Or, to 
prove from the Scope and Circumſtances of thoſe 


Paſſages 


(6) Page 46. 
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Paſſages, that this cannot be the true and full Senſe 
of them. The Proof of the firſt, I ſuppoſe he 
will never attempt: And the Proof of the ſecond, 
I am, Sir, of Opinion is beyond his Ability. 
But it he cannot do this, the Senſe he contends for 
will never be ſolidly ſupported. Beſides, Sir, the 
Opinion of a Day, or Seaſon of Grace, appointed 
to Men in common, fuppoſesthat God loves them, 
that he willed their Happineſs, and has provided 
for it; that Chriſt died for them to ſave them, 
and that the Holy Spirit works upon them. with 
the ſame gracious Deſign ; but thro? their Folly 
and Obſtinacy, God's Love is turned into Hatred, 
his Purpoſe to ſave them, is changed into a Re- 
ſolution to damn them, that Chriſt died in vain 
with Reſpect to them, that the Holy Spirit is diſ- 
appointed of the End he propoſed to himſelf, in 
his benign Influences upon them. Theſe are not, 
Sir, you well know the Doctrines of the free Grace 
of God, which this Writer pretends to have an 
Approbation of. They are as contrary to thoſe 
Dedrines as Light is to Darkneſs : you ſee that 
under a Pretence of maintaining the Opinion of 
evangelical Repentance and ſpecial Faith being the 
Duties of Sinners, he is for conducting us into 


rank Arminianiſm. 


He acquaints us, that the Calviniſt inclines to 
the Belief of the Doftrine of abſolute Reprobation 
as the Counter-Part of Election: but that the 
leaſt ſaid of it ia the Pulpit is beſt, for there 
is no knowing who are reprobate till they prove 
themſelves ſo by their openly wicked and abominable 


Lives. But why the leaſt ſaid of it in the Pulpit 


is beſt? If it be a ſcriptural Doctrine it ſurely is, 
at leaſt, a harmleſs one ; nay it is a profitable one, 
for there is no uſeleſs unprofitable Doctrine con- 


tained in the Word of God. Some perhaps may 
| think 
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think too, it would have been better, if it had not 
had a Place in the Bible. If Men abuſe this Doctrine 
through Unbelicf or Luſt, that is no Objection 
to the Truth, Importance or Uſefulneſs of the 
Doctrine iclelf; and Iam well aſſured, a proper 

Explanation of it will never be atrended with any 
hurtful Conſequences to Men religious or prophane, 
but thro? their Unbelief or carnal Luſt. 

Farther, why ſhould it be concluded, that Men 
of openly wicked and abominable Lives are the 
Objects of Reprobation ? Since Chriſt came into 
the World to ſave the Cheif of Sinners; Men's 
preſent Wickedneſs therefore, is no Proof at all, 
that they are appointed to Wrath: It is only final 
Impenitence which can be a Proof of that. 

He ſuppoſes, that a Proviſion of Mercy 
Grace is made for the Non- elect (c). Then 2 
God loved them, and if ſo, how comes it to vals 
that he ever hates them? If once he willed: not 
to puniſh them, how is it he inflits Puniſhment 
on them? He then knew, what Manner of Per- 
ſons they would be; this ſeems therefore, to ne- 
ceſſarily ſuppoſe a Change in God. Beſides, either 
the Salvation of Men is wholly to be reſolved into 
the Will of God, and his Influence upon them, 
or, it is in Part owing to the Will of Men, if it 
is wholly and ſolely the Effect of the divine Will; 
then it manifeſtly follows, that God did not will 
the Salvation of thoſe who periſh, and if he willed 
not their Salvation, he muſt be ſuppoſed to decree 
or purpoſe their Miſery. If Salvation is in Part 
of the Will of Man, then it can't be ſaid, it is not 
of bim that willeth, nor of bim that runneth, but 
of God that ſheweth Mercy ; then Men are born 
of the Will of the Fliſb, in Part, and net altogether 


of God, in Regeneration. Beſides, this conditional 
Decree 


(c) Page 49, 50. 
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| Decree reſpects either all, or ſome of the Non- 


Elect; if all, then all muſt be ſuppoſed to hear 
the Goſpel, for the Conditions of Faith and Repen- 
tance, it cannot be thought are expected of them 
who never hear of the Object of Faith. Again, 
either theſe Conditions of Salyation are poſſible, or 
they are not, without the Infuſion of gracious 
Principles, into the Souls of Men; if poſſible, 
then, they who are in the Fleſh may pleaſe God, and 
the carnal Mind may be ſubjett to his Law, which 
J don't take to be true. If they are impoſſible 
Conditions to Men unregenerate, then God decreed 


to ſave Men upon Conditions abſolutely out of 


their Power, and yet determined not to give them 
that Grace, which is neceſſary to enable them to 
perform thoſe Conditions: which beſides the Ab- 
ſurdity of it, leaves them under an Impoſſibility of 
Salvation. 

He obſerves, that many rid Calviniſts have 
allowed, that God's Hatred of Eſau muſt be taken 
in a comparative Senſe, and can mean no more than 
this, that Eſau was not loved and regarded in the 
-ſame extraordinary Way with Jacob (d.) I thought 


Hatred was the contrary of Love, and could not 
properly be put for a leſs Degree of it. Beſides, 


the Apoſtle profeſſedly treats of God's Purpoſe to 
fave ſome and puniſh others, and produces Jacob 


and Eſau as Inftances of it; his Defign, therefore, 


is to ſhew that the Salvation of Jacob, ' proceeded 


from divine Love, and that the Deſtruction of * 


Eſau was a righteous Effect of divine Hatred. 
If therefore, by Hatred the Apoſtle means a leſſer 
Love, it was a Love of ſuch a Nature in God, 


from which the Infliction of Puniſhment for Sin 


proceeds, and by Conſequence, from that Love, 


a Decree to inflict Penalty might be formed; an 


In- 
(4) Page 50, 
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Tntereft in ſuch a Kind of Love, can afford but 
little Hope of Salvation to a guilty Creature, He 
adds, the Apoſtle Jude doth not ſpeak of any Decree 
of Reprobation, v. 4. but only that God bas or- 
dained Condemnation to be the Conſequence of Sin, 
and the Portion of evil Doers. But, Sir, you will 
pleaſe to obſerve, that the Apoſtle is ſpeaking of 


Perſons, who were, ſays he, fore-appointed, or 


forewritten, o: 7$oyyezuunr to this Condemna- 
tion; all the Difference between the Apoſtle Jude 
and this Writer is, Jude ſpeaks of Men as the Ob- 
jects of a divine Appointment or fore-writing 
to Condemnation; and this Author ſpeaks of 
Puniſhment as the Conſequence of Sin in general, 
without Relation to any particular Perſons. This 
Difference, great as it is, is not unuſually found 
between the Scriptures, and the Writings of the 
Arminians, whole Cauſe the Author detends (as 
I ſuppoſe,) in the belt Manner he can. 

The Author, Sir, endeavours to clear himſelf 
of the Charge of holding the Opinion of a new Law. 
The, Method he takes to do it, is this: Ve main- 
tain, ſays he, the Perfection and perpetual Obli- 
gation of the moral Law of God, and plead for no 
new Law in the Room of that, ſo as to annul it. 
We don't make Repentance and Faith a Covenant 
of Works, nor Salvation to depend only on theſe 
as Man's Duties. But the Goſpel we call à new 
Diſpenſation, built upon God's Aft of Grace in 
Chriſt. And as the Fall occaſioned à new Rela- 
tion between God and Man, new Duties neceſſarily 
ariſe from hence. Ihe moral Law is not only 
kept up in its Perfection, but it is put into ihe 
Hands of Chriſt, as the appointed Lord and King 
in the Church; and it is alſo attemper*d to the 
State and Condition of Sinners and Goſpel Grace. 
The Place which Repentance and Faith hold in 
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the new Covenant, is all of Grace; and theſe Du. 
ties are to be performed by the Help and Strength 


| of God's Grace, and muſt be accepted thro Chriſt, 


Hhere then is the Charge of a new Law (e)? 
Upon which I thus remark : It ſeems to be al- 


| lowed, that a new Law is introduced, yet pot ſo 


as to annul the old Law ; that, notwithſtanding 
retains its Power and Force, only Men are alſo 


under another Law, which if they keep, they 


ſhall not ſuffer that Puniſhment the old Law 
threatens ; but in Caſe they keep not this new 
Law, they are d-livered over to the Curſe of the 
old Law. Again, if Repentance and Faith are 
proper Conditions of Salvation, they are made a 

Covenant of Works; all the Difference is, the 


old Law required perfect Works as Conditions 


of Happineſs, here imperfe& Works ſerve the 
Purpoſe. Farther, it is plainly allowed, that 
Salvation depends on Faith and Repentance, (tho? 
not only) as Man's Duties: And therefore Men 
are in Part cauſes of their Salvation. I add, I 
ſuppoſe the Act of God's Grace mentioned, is 
diſpenſing with the rigorous Demand of Perfec- 
tion in the moral Law, as a Condition of Life, 
upon which the Goſpel Diſpenſation is ſaid to be 
built, which lowers the Condition to imperfect 


Obedience. Moreover, if Repentance is one of 


thoſe Duties, which neceſſarily ariſe from the 
new Relation, occaſioned by the Fall, between 
God and Man, then it would have been the Duty 
of Men, in Caſe no Proviſton had been made for 
their Recovery, which is what the Author has 


more than once ſeemed to diſallow. I cannot 


underſtand what new Relation between God and 
Man takes Place upon the Fall. Before the 
Fall, God was Creator, a Lawgiver and Judge 
to 

(e) Page 52, f;. 
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to Man : So he was upon the Fall ; Man before 
it, was his Creature, the Subject of his Rule and 
Government, and ſo he is after it; hut now a 
Creature chargeable with Guilt, and obnoxious to 
Death, theſe are new Circumſtances to the un- 
happy Creature Man ; but in no Senſe, as I can 
at preſent apprehend, may they be denominated 
a new Relation to God, I ſubjoin, it is granted, 
that the moral Law is put into the Hands of 
Chriſt, and he uſes that Law, either as a Savi- 
our, or as a Judge merely; in the former Senſe, 


he acquits his People upon the Foundation of his 
Obedience and Sufferings, and frees them from 


it as a Covenant of Works: In the latter Senſe, 


he retains Men under the Curſe and Condemna- 
tion of it now, and will hereafter try, judge and 
condemn them to endleſs Miſery, according to 
that Law, I deny, that the old Law is attem- 
pered to the State, and Condition of Sinners and 
Goſpel Grace, it commands the ſame Holineſs it 
ever did, and threatens the ſame Puniſhment in Caſe 
of Sin, or Defect in Obedience; otherwiſe its 
Perfection and perpetual Obligation ceaſe, which 
this Writer a few Lines above profeſſes to maintain, 

rfectly inconſiſtent with what is here ſaid, un- 
eſs I miſtake. To ſay that Repentance and Faith 
are Conditions of Life, as an Effect of divine 
Grace, will not acquit the Opinion, of being 
contrary to the Doctrine of the Apoſtle, who 
conſtantly denies, that Salvation is of a Law, or 
of Works. And tho? theſe Duties are faid to be 
performed by the Help and Strength of God's 
Grace, and that they are accepted thro? Chriſt ; 
yet it is eaſy to ſee, that the promiſed Bene- 
fit of Life, becomes due upon the Foot of Right, 
on the Performance of thoſe Duties, and there- 
fare, the Reward is not of Grace, but of 9 
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and that theſe Duties are to be conſidered, as the 
Matter of our Juſtification before God for Chriſt's 
Sake. To the Author's Enquiry therefore, I muſt 
take leave to ſay, Sir, the new Law is here, and 


that he will never be able to clear himſelf of fo hea- 
oy but /i a Charge. All the Art he has uſed, in 


the Choice of ambiguous Phraſes, could not cover 
his Deſign, it was a vain Thing in him to expect 
it ; for if Men deliver Principles, which neceſſa- 

rily reſolve themſelves into the Opinion of a new 
Law, it can't reaãſonably be thought, That that 
Opinion ſhould long remain out of View. But 
what follows is exceeding ſtrange, he tells the 
Calviniſt it would not be difficult to makeRepriſals. 
For you muſt grant, ſays he, that the Law is no 
longer in Force as a Covenant of Works, for 
the Fuſtification of Sinners : This infers ſo faran 
Alteration from the original Law; and therefore 
one might ſay you make a new Law (F). The An- 
ſwer is, that it is not merely as a Law, it requires 


Obedience of Men as a Condition of Life, but 


as it is a Covenant. Their Freedom from it, as 

requiring Obedience to ſuch an End, infers no 
Change in it as a Law, for it is not eſſential to it 
as a Law, to command Obedience to ſuch an End; 
but it is eſſential to it as a Law to require Obedi- 
ence, and if it now demands of Men imperfect 
Obedience, it is altered in what is eſſential to it 
as a Law, and therefore, is not the ſame Law it 
was . © Farther, it is ſtill in force, as a Covenant 
requiring perfect Righteouſneſs in Order to Ac- 
ceptance with God : Believers have ſuch a perfect 
Righteouſneſs in Chriſt, and therefore, they ſtand 
perfectly juſtified in the Sight of God, according 


- to this Law, fulfilled for them, by Chriſt their 
great Surety and Saviour. 


I 
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I proceed, Sir, to give you an Account of the 
Manner of his treating on the Work of the Spirit. 
And, he obſerves, that it is. God's «/ual and ordi- 
nary Way to work on ſuch by whom preparatory 
Worts to Converſion are performed, as aſſiſted by 
his preventing Grace, Various Scriptures he pro- 
duces to prove, that there is ſuch a Thing as a 
preparatory Work, to which I ſhall refer you in 
the Margin (g). Some of thoſe Places intend the 
Work of Grace itſelf, and others have no Refe- 
rence at all to it. As to the Opinion of a pre- 
paratory Work, I cannot but be of the Mind of 
HY/itfus, that there is no ſuch Thing, he aſſigns 
theſe Reaſons for it. \ 
1. Our Nature became as an evil Tree upon 
eating of the forbidden Fruit, can bear no Fruits 
really good and acceptable with God, and can at? 
nothing by which it may prepare itſelf for the Grace 
of Regeneration : Unleſs any one ſhould be thought td 
prepare himſelf by Sins for Grace. 2. Thoſe wwho ſeem 
beſt diſpoſed to Regeneration, it is found are moſt 
diſtant from it. Which the Example of the young 
Man very clearly demonſtrates; who ſeemed full of 
good Intention, and burning with a Deſire of Hea- 
ven, and of unblameable Life before Men, inſo- 
much, that Jelus himſelf, when he bebeld him 
loved him, yet notwithſtanding all theſe Diſpoſi- 
tions, be departed from the Lord forrowful. 3. 
On the contrary, thoſe in whom there hath been 
nothing, not a Shadow of Preparation, as Publi- 
cans and Harlots, have gone before the civilly juſt, 
and externally religious, into the Kingdom of God; 
| | for 


(g) 1 Kings xiv. 13. Matt. iii. 7. Matt. x. 11, Verſe 
13. Matt. x1ii. 20, 21. Mark x. 17, Chap. xii. 34. Luke 
v. 31. Chap. xiii. 24. Acts ii. 5, 37. Chap. viii. 27. 
Chap. x. 1. Chap. xvi. 30. Chap. xvii. 4 Chap. xxvi. 
gf- Page 55, 50, 57. 
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for theſe believed not John preaching the Way 
of Righteouſneſs ;, out Publicans and Harl:ts 
really believed, 4. God teſtifies, in the firſt 
Influence of bis Grace, he is found of them, 
that ſought him not, and asked not after bim Eſ. 
Ixv, 1. Excellently Fulgentins, fays he, whom he 
quotes, we receive not Grace becauſe we dejire ; 
but while we di fire not Grace, is given, Milton well 
expreſſes the important Thought. Grace. 
Comes unprevented, unimpior'd, unſought, 

Happy for Man ſo coming; be ber Aid 

Can never ſeek, once dead in Sins and loſs. 

Paradiſe Loft, Book III. ver. 231, 232, 233. 
For theſe Reaſons, I ſay, with Wilſus, who 
puts the Queſtion, are there no preparatory Diſ- 
poſil ions to Regeneration? I anſwer confidently 
none, and ſubſcribe with him to Fulgentius, As 
in the natural Birth, the Formation of the divine 
Work precedes the whole Will of the Man born : 
So it is in the ſpiritual Birth, by which we be- 
gin to lay aſide theold Man (b). Of the fame Judg- 
ment was the great Charnock, and the late Dr. 


Ridgley. The 


() 1. Etenim Natura noſtra, quum mala Arbor poſt guſta · 
tam Arborem vetitam facta fit, nullos Fructus vere bonos 
Deoque gratos proferre poteſt, nihilque agere, quo ſe præpa - 
ret ad Gratiam Regenerationis: Niſi quis Peccatis ſe ad Gra- 
tiam præparare cenſeatur. 2. Eos, qui quam optime ad Re- 
generationem diſpoſiti videri poterant, ab illa tamen quam 
Pngifime abfuiſſe compertum eſt. Quod Juvenis iſtius Ex- 
emplum luculentifime demonſtrat; qui bonæ, ut videbatur, 
Intentionis plenus; & Ceœli Deſiderio flagrans, & Vitæ co- 
ram Hominibus inculpatæ, uſque adeo ut Jeſus ipſe eum in- 
tuitus eum deligeret, non obſtantibus tamen omnibus illis Diſ- 
poſitionibus triſtis a Domino receſſit. Marc. x. 21, 22. 
Contra autem ii, in quibus nihil fuit, quod vel Umbram 
Præparationis haberet, ut Pablicani & Meretrices cæteros 
civiliter juſtos & externe religioſos præceſſerunt in Regno 
Dei: quippe hi Johanni annuncianti Viam Fuſflitie non cre. 
diderunt ; Publicani autem & Meretrices omnino crediderunt. 


Mat, 


& late Writer refuted. 41 
The Author, Sir, repreſents the Calviniſt as 
objecting to him, that he makes upon this Suppo- 
tion the Salvation of Sinners poſffible indeed, but 
barely ſo (b). Which he endeavours to anſwer, by 
referring to Angels and to Man who fell; his ar- 
guing here, I ſhall take no farther Notice of, 
than juſt to obſerve, the Caſes are far from being 
_ and therefore, his Reaſoning has little 
orce in it; I muſt take Liberty to affirm, that 
the Salvation of Men, upon this Principle, is 
abſolutely impoſſible, unleſs it can .be proved, 
that without Faith it is poſſible to pleaſe God, and 
that thoſe who are in the Fleſh may pleaſe their 
Maker. WP | 
He makes the Calviniſt object to his Opinion, 
that ſuppoſing the Death of Chriſt to be of uni- 
verſal Extent, implies he died in vain, To which 


he anſwers thus: As often as I meet with this 
| G __ Objeftion, 


Mat. xxi. 4t, 32. 4. Denique teſtatur Deus, in primo 
Appulſu Gratiæ inweniri /e ab iis, qui ipſum non querunt, & 
de ipſo non interrogant, Jel. Ixv.1. Optime Fulgentius Lib. 1. 


De Verit. Prædeſi. p. 62. Non ubique quia volumus Gratiam 


accepimus ; ſed necdum wolentibus nobis Gratia data eff. 
Quid ergo, inquies, nullæne ad Regenerationem primam 
dantur Diſpoſitiones præparatoriæ? Reſpondeo confidentur 
nullz. Et ſubſcribo, Fulgentio, de Incarnatione & Gratia 
Chriſti. Cap. 12. Sicut Nativitate carnali omnem naſcentis 
Hominis Voluntatem præcedit Operis Divini Formatio; fic in 
fpirituali Nat:witate qua veterem Hominem deponere incipimus : 
de Oecon. Fœd. Lib. 3. Cap. 6. p. 333—336. | 
Sir, What this Writer produces ſrom the Britiſb Divines, in 
Favour of Works preparatory to Regeneration, you may 
find very well explained by Vitſius, who obſerves, that they 
took Regeneration either for the firſt Work of Grace, or, 


for the State of paſſive Juſtihcation, when underſtood in the 
former Senſe, they did not think, that Works 5 
are done by Men; but when underſtood in the latter Senſe 
only. So that the Author's Opinion, receives no Support 
from them, if W/us underitands them truly, in this Point. 
Ibid. © 
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Ob jection, I cannot find any juſt Reaſon or Foun- 


dation to ſupport it. There certainly is a twofold. 


Den and Intention in the Redemption wrought 


out for Sinners. One is, that the Patience and 
Forbearance, the rich Goodneſs, Mercy and Grace 
of God, might ve manifefted and glorified in his 
Dealing with Sinners. And the other is, that 
bis righteous Government; his Power, his Holineſs 
and Fuſtice might be alſo glorified. Now if thro 
the Redemption whith is in Chriſt Jeſus, the Pa- 
tience and Forbearance of God, and the Riches of 
his Mercy and Grace are diſplayed and glorified, 

in his preſent Dealings with Sinners, which is the 
Cafe on our Side of the Queſtion, And if bis Holineſs,. 
Fuſtice and Power are glorified to the full, in the 
Condemnation and Deſtruftion of the impenitent 
and ungodly hereafter ; this is not in vain, but 
exactly of a Piece with God's great and complicated 
Deſigns in Providence and Redemption. Where 
Grace is rejected and deſpiſed, puniſhing Juſtice 


Will be -glorified (F). To which I reply, Sir, 


thus. 1. This ſeems to ſuppoſe, it was a Thing 
indifferent to God, whether his Mercy is glori- 
fied in the Salvation of Sinners, or whether his 
Juſtice is glorified in their Deſtruction, upon the 
Foundation of the Redemption of Chriſt ; that his 
End is as fully anſwered in the Gift of his Son 
for Sinners in their Damnation, as -it is in their 
Salvation; whereas it was his Intention that his 
Grace and Mercy might be glorified in their Sal- 
vation, and therefore, if they are not faved he is 
diſappointed of his End in this extraordinary 


Tranſaction, and his Son ſuffered Death in vain, 


or the End intended, in his Death is unaccom- 
pliſhed. That this was the End deſigned is evident; 
for Gad ſa loved the World, that be gave his only 
begotten 


(4) | Page 58, 59. 
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begotten Sen, that whoſoever believeth in bim, 
ſhould not periſh, but have everlaſting Life. The 
Reader may ſee this more largely inſiſted on, 
in the Anſwer to the Author of Ruin and 
Recovery, 2, The Juſtice and Holineſs of 
God are fully vindicated, and gloriouſly diſ- 
played, in the Remiſſion of Sin, and in the 
eternal Salvation of Sinners, upon the Foundation 
of Chriſt's Death, Rom. in. 25, 26; and there- 
fore, the Infliction of Penalty on thoſe for 


whom Chriſt died, cannot be to the Glory of his 


Juſtice. 3. It would be contrary to Juſtice ; 


for Chriſt having made Satisfaction for the Sins 


of thoſe, for whom he ſuffered, it cannot conſiſt 
with Juſtice to puniſh them for their Offences. 
4. How are the Riches of divine Grace now glo- 
rified in God's Dealings with the Heathen, whom 
he ſuffers to live in groſs Darkneſs and in the 
Shadow of D:ath ? How can his Juſtice be here- 


after glorified in puniſhing of them for Impeni- 


tence, who never had an Opportunity of hearing 
of Chriſt, and by Conſequence, could not believe 
in him nor reject him, | 
The Author, Sir, again advances his Opinion 
of preparatory Works to Regeneration, bur offers 
nothing worth Conſideration to ſupport it, I would 
| juſt obſerve to you, Sir, that he objects, if the 
Soul is intirely paſſive. in all the Steps of the ſa- 
ving Change, how can you aſſert any thing about 
the Manner of it. And repreſents the Calviniſt 
as ſaying, this is à Point which is divinely re- 
vealed to the believing Son (I). Anſwer, as the 
Implantation of ſpiritual Principles in the Mind 
is Regeneration, the Soul is paſſive in it, and it is 
inſtantaneous or wrought at once, it is not gradual 
and progreſſive, and therefore, it is improper to 
OT. G 2 ſpeak 
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er of Steps in this Change. Again, I can't, 
ir, but complain here of great Unkindneſs done 
to the Calviniſt, to repreſent him as an Enthuſiaſt, 
there is no Candour in this; Calviniſts betteve in 
this Matter, upon the Light and Evidence of 
God's Word, and not upon an imaginary Reve- 
lation, which he makes the Calviniſt to expreſs. 
He ſcems to flatter himſelf with having fully 
proved, that evangelical Repentance and ſpecial 
Faith are the Duties of Sinners, and that he has 
brought over, at leaſt very nearly ſo, one of the 
Diſputants in the Dialogue. How much ſoever 
he may be ſatisfied with his Performance, I can't 
think it will gain the Approbation of many of 
thoſe, who agree with him in theſe Points. 

A great Number of ill Conſequences are drawn 
from that Opinion, in Anſwer to which, it is ſut- 
ficient to obſerve, that Sinners ought to pray, to 
read the Word of God, to hear it preached and 
conſider of the dreadful Effects of Sin. That Mi- 
niſters ought to ſet before them the Danger of their 
State by Nature, and the Neceſſity of an Intereſt 
in Chriſt, and the Neceſſity of Faith in him. 

That Sinners, ſin againſt God, as the God of all 


Grace, when they oppoſe the Doctrines of his 


Grace, —againſt Chriſt as a Saviour, when 
they oppoſe their own Works to his Merits and 
Righteouſneſs, ———againſt the Holy-Ghoſt, 
as the Author of all gracious and ſanctifying In- 
fluences, when they oppoſe the Neceſſity .of his 
Influences, againſt the Goſpel of Salvation, 


when they oppoſe the important Doctrines of it, 
as this Writer does. Sinners are condemn'd 
for abuſing the Goſpel. Parents and Heads of Fa- 
milies ought to warn and exhort their Children 
and Servants,—to call them to their Bibles, to ſend 
them to their Knees before God, or put them 

upon 
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upon Prayer, — to offer up a Deſire, a Cry, to 

Heaven for Mercy and Salvation for them, and 

with Importunity and holy Wreſtling. 
After he has ſaid, none of theſe Things can be prac- 
tiſed, conſiſtent with this Principle, and made a 
Suppoſition of a Viſit by the pious Soul of a de- 

parted Miniſter, and his obſerving, how Things are 
going with us, what a diſmal Report he muſt carry 
back to the World above. (One might make the 
fame Suppoſition upon his Principles) I am afraid, 
lays he, of every Offeuce againſt the royal Law of 
Charity ; I can eaſily admit, that great Miſtakes 
and real Godlineſs may inhabit the ſameBreaſt; —— 
I would always love and honour every good Chriſ- 
tian, tho not exattly of my Size, aud in my Way, 
And yet I am at a loſs to account for it, how Te- 
nets ſo formidable in their Aſpett, can ſit eaſy 
upon ſerious and good Minds. But without farther 
* Aggravation, as theſe Objections are juſt, and at- 
teadedwith a Train of Conſequences no Way favour- 
able 10 practical Religion, (all theſe diſmal Con- 
ſequences are entirely falſe, and far from being 
Juſtly drawn) leave them to your 0wn Contempla- 
tion, and Repentance, and Faith, to the Word and 
Pong of God. Magna eſt Veritas, & preva- 

elt. "> ' 

- You, Sir, will obſerve his Candour and Chari- 
ty, which I am ſure will be highly agreeable to 
you, for that Kindneſs and Charity to thoſe who. 
differ from you, which inſpire your Breaſt, muſtcer- 
tainly gain your Approbation, when exerciſed 
by others. Whether the Conſequences he draws 
are juſt, as I think the contrary, I deſire you to in- 
form me, whether you concur with -me in tnat 
Opinion, and pray, let me know, wherein you 
may think me miſtaken: I the more deſire this 
5 | Favour 
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Favour of you, becauſe I ſuppoſe, I am a Perſon 
too contemptible, to be favoured with a Correction 
of my Miſtakes, by the Author of the Performance. 

The Qualifications he requires in one, who ſhould 
undertake to animadvert an his Work, are moſt 
deſirable indeed; may the Lord of his infinite 
Mercy make me a real and fervent I. ver of Truth, 
Peace and Godlinzſs, Whether I have acted the 
Part of an angry Scribe, I ſubmit to your Judg- 
ment, and conclude this Addreſs, with hearty 
Deſires, that Truth may prevail, with whomie: 
ever it is found. | 


I am, Sir, 
Tour moſt obliged, and bumble Servant, 


Joann Brine, 
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FTYHE Certain Efficacy of the Death of Chriſt, aſſerted: 
1 or, the Neceſſiiy, Reality, and ',Petfe@ion, of his 
Satisfaction are pleaded for: The Objections of the Soctnians 
and Arminiats are anſwered : The Moral Law proved to be 
in full Foree: And the inconditional Nature of the new Co- 
venant is demonſtrated; in Anſwer to a Book, called the 
Ruin and Recovery of Mankind; che Miſtalceg of the Author, 
ane Subjects are Diſcovered. and Corrected, viz. The 
A ihitation of Infants. The Imputation of Original Sin to 
Men. Tue Charge of Sin on Chriſt. The Imputation 1 
ks Rightebuſneſs to his People. Alſo, The Neceſſity, and 
Nature 27 Work of the Holy Spirit in Regeneration, are 
- treated of + The Scriptural Account of theſe important DoC- 
trines is Cleary ſtated, and vindicated from his, and the 
Exceptions of ſome others. With a Poftcript, proving that E 
Charge of Guilt is inſeparable.from Puniſhment. - (Erice in 
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—. ſupport it. 5 Anſwer to a Pamphlet, intitled, 
' Clritbz+ity not founded on ORE Se. (Price 6d.) 


